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Alice	 –	 “Not	 a	 ton…	 But	 I	 felt	 like	 I	 blended	 in	 as	 if	 I	 were	 a	 white	 person	 even	though	I	wasn’t	so	I	wasn’t	really	treated	worse,	and	I	still	don’t	think	I	was	treated	worse.”		Despite	these	exchanges	being	more	appropriate	to	the	line	of	questioning,	my	questions	were	not	directly	inquiring	about	how	her	parents	treated	her	but	rather	of	how	they	engaged	with	her	racial	identity.		 When	Alice	and	Thomas	explained	that	their	treatment	was	not	any	different	or	worse	than	anyone	else,	they	appeared	to	be	defending	their	parents’	attitudes	and	lack	of	engagement	with	their	racial	identities.	The	reflection	as	not	having	had	
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different	or	worse	treatment	could	be	an	indication	of	low	racial	stressors,	and	as	such,	according	to	Chen	et	al.	(2006),	a	higher	level	of	color	blind	attitudes,	contributing	to	the	narrative	of	being	assimilated	“as	if	they	were	white”.	This	colorblindness	stemming	from	an	assimilation	narrative	creates	distance	from	the	Asian	American	community	by	minimizing	the	significance	of	their	membership	in	it.		
White/Not-White		 Ideas	of	being	“culturally	white”	or	assimilated	limit	TRTNA’s	resistance	and	participation	in	the	Asian	American	community.	The	participants,	when	questioned	about	their	social	networks,	described	them	as	mostly	white.	Importance	on	their	families	and	communities	was	implied	through	the	way	that	all	three	spoke	about	their	treatment	and	experiences.	The	participants’	identifying	as	Asian	or	Asian	American,	however,	placed	importance	on	their	associations	with	white	social	networks	and	had	only	limited	involvement	with	the	Asian	American	community.		 Thomas’	straight	forward	remarks	represented	a	substantiation	of	this	tension;	that	his	high	school	graduating	class	was	“90	people	and	it	was	like	95%	white	at	the	time”	and	that	he	didn’t	really	pay	attention	to	the	ethnicities	of	the	people	he	was	engaging	with.	When	asked	about	other	Asian	American	friends	after	the	previous	statement,	he	remarked	“I	don’t	have	anything	against	Asians”	while	referring	to	his	Asian	American	roommate	who	he	said	was	one	of	only	a	few	in	his	friend	group.		 In	the	second	interview,	Thomas,	during	the	response	quoted	in	the	previous	section,	continued,	“I’ve	never	had	a	problem	with	who	I	was,	I	don’t	really	need	
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anything	from	this	community.	I	just	never	really	felt	the	need	to	do	that	extra	community	stuff	with	an	exclusive	group	of	people	or	anything.”	Thomas’	references	to	the	Asian	community	could	be	construed	as	a	detached	perception	of	the	Asian	American	community.	Through	the	rest	of	the	interviews	he	would	plainly	claim	that	he	was	Asian,	but	just	as	frequent	were	his	departures	back	to	his	culturally	white	upbringing	and	comments	that	other-ed	Asian	Americans.		 Michael,	more	explicitly,	described	his	racial	identity	as	something	that	was	“no	way	a	part	of	my	life	except	for	when	I	look	in	the	mirror	or	what	other	people	see,	it	didn’t	seem	to	have	a	positive	meaningful	impact	to	me.”	Later	he	admitted	that	even	with	more	positive	imagery	available	he	“would	still	be	detached”.	Unlike	Thomas,	Michael	was	able	to	speak	more	directly	about	his	lack	of	connection	to	his	racial	identity,	as	just	a	superficial	characteristic.		 These	adoptees	are	aware	that	regardless	of	their	chosen	identities,	that	they	are	not	exactly	the	same	as	white,	but	still	rather	would	remain	at	a	distance	from	the	Asian	American	community.	This	separation	that	Thomas	and	Michael’s	quotes	speak	to,	as	well	as	Alice’s	previous	reflections	on	the	lack	of	difference	in	her	treatment,	leads	to	some	deeper	questions	about	the	value	and	emotional	significance	of	their	racial	identity	and	that	of	their	membership	within	their	families	and	communities.	
Asian/Not-Asian	
	 Perceptions	that	they	are	not	“really”	Asian	create	obstacles	for	Transracial	Transnational	Adoptees	from	finding	a	sense	of	Membership	in	the	Asian	American	community,	and	beyond	to	Participation	within	Asian	American	social	networks	and	
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Resistance	to	white	supremacy	as	apart	of	the	Asian	American	community.	Being	isolated	in	white	communities,	most	of	the	experiences	that	East	Asian	TRTNAs	have	with	their	ethnicities	are	either	informed	by	or	based	completely	on	racializations	of	Asians	and	narratives	about	them	by	their	peers,	neighbors,	and	community	members.	Mirroring	their	conceptions	about	not	being	truly	white,	they	understand	that	they	are	raced	as	Asian,	but	do	not	reflect	the	racializations	of	Asians	that	are	present	in	media	and	the	basis	of	bullying	or	harassment	that	they	received.	Based	on	negative	group	narratives	about	Asians	based	in	stereotypes	and	media,	Transracial-Transnational	Adoptees	feel	a	sense	of	belonging	in	Asian	American	communities.		 Michael	showed	a	startling	awareness	of	the	processes	and	tensions	he	was	experiencing	with	the	narrative	of	not	“really”	being	Asian.	Early	in	the	first	interview	when	asked	to	continue	about	what	a	“positive”	image	of	his	ethnicity	would	be,	he	explained:	“I	feel	like	it’s-	there’s	something	to	feel,	to	hold	onto-	The	only	thing	I	had	was	Asian	actors	like	Jackie	Chan	and	Bruce	Lee,	and	most	of	their	work	that	I	remembered	at	the	time,	and	it	was	just	martial	arts	stuff	with	very	little	depth.”	Here	he	speaks	to	the	stereotypes	and	generalizations	of	Asian	peoples	presented	in	media	that	he	could	not	relate	to	himself,	despite	previously	identifying	himself	as	racially	Asian.	His	perception	of	what	it	meant	to	be	Asian	is	simplified	and	framed	in	the	stereotypes	and	generalizations,	as	they	were	all	that	was	there	to	attach	his	racial	identity	to.	After	a	deeper	conversation	about	value,	and	how	much	he	felt	the	experiences	with	bullying	and	racism	affected	his	feelings	about	his	ethnicity,	he	
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remarked	that	these	feelings	would	probably	stay	mostly	the	same	even	without	those	negative	experiences	because	he	still	felt	he	could	not	connect	with	that	identity.	Michael,	in	the	final	interview,	without	provocation	made	this	statement:		“People	tended	to	find	solidarity	in	each	other-	in	their	shared	background-	in	their	family’s	backgrounds,	traditions	and	because	I	didn’t	share	any	of	those	things	other	than	purely	in	appearance,	like	I	didn’t	feel	like	I	ever	fit	in	with	those	groups.	I	feel	like	I’ll	never	have	a	home	there,	that	I’ll	ever	have	that	sense	of	belonging.”	Here	he	puts	into	explicit	words	the	feelings	that	all	three	participants	made	some	associations	with;	because	he	feels	like	the	only	thing	he	shares	with	other	Asian	Americans	or	Korean	Americans,	specifically,	is	appearance	that	he	can	never	feel	like	he	belongs	with	other	Asian	Americans.	This	difference,	the	lack	of	cultural	and	generational	knowledge,	represents	something	of	importance	to	many	of	these	adoptees	and	an	essentialization	to	a	social	identity	as	an	Asian	American.	The	other	participants	vaguely	alluded	to	this	stated	value	on	cultural	and	generational	knowledge	while	Michael	in	this	instance	provided	a	deeper	self-awareness	about	his	feelings.		Thomas,	throughout	his	interviews,	did	claim	to	be	Asian,	but	he	often	made	statements	that	denied	any	other	similarities	to	other	Asian	Americans	as	a	generalized	cultural	group.	When	a	classmate	confronted	him	after	the	Virginia	Tech	shooting	in	2007,	he	reflects	on	the	threat	made	against	him	due	to	assumed	violent	nature	like	the	Korean	shooter.	He	understood	that	the	threat	made	against	him	was	“because	I	was	Korean,	because	he	was	Asian,	right.	So,	I	took	a	pretty	big	offense	to	that,	I	ended	up	breaking	his	nose.”	As	we	discussed	more	about	that	experience,	he	
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reflected,	“…someone	perceived	me	as	being	associated	with	that	even	though	I	have	no	reason	to	[be	associated	with	that]”	Despite	understanding	the	racial	profiling	he	experienced,	he	minimizes	the	role	of	race	in	the	experience.		 Though	Michael	exhibited	this	unique	awareness	about	what	could	potentially	be	preventing	him	from	finding	community	with	other	Asian	Americans,	it	represents	only	one	dimension	of	the	kinds	of	shared	experiences	that	bring	Asian	Americans	together.	Alice,	also	despite	coming	from	very	different	communities	and	families	than	both	Thomas	and	Michael,	remarked	that	until	recently	she	hadn’t	devoted	much	time	to	her	“Asian-ness”	as	well	as	a	lack	of	close	engagement	with	the	Asian	American	community.	Thomas’	inconsistent	reflection	on	his	racial	identity	and	his	overall	feelings	about	Asian	American	social	groups	at	his	university	displayed	a	clear	lack	of	association.	All	three	participants	reflected	that	Asian	American	was	not	a	core	social	identity	for	them.	 	
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DISCUSSION		 In	this	section,	two	major	conclusions	from	this	study	are	presented:	the	separation	of	identities	and	a	hierarchy	amongst	the	identities	of	Transracial-Transnational	Adoptees.	In	closing,	several	implications	for	the	future	of	Transracial-Transnational	Adoptee	policy,	practice,	education,	and	research	based	on	these	conclusions	are	examined.	
Separation	of	Identities	
	 Through	all	three	of	the	tension	narratives	that	emerged	from	the	data,	the	dichotomies	consistently	line	up	with	a	divide	between	their	identity	based	on	their	associations	with	their	families	and	communities	over	their	identification	with	other	Asian	Americans.	I	believe	the	displacement	of	Asian	American	self-identification	as	exhibited	in	the	accounts	of	the	participants	is	a	manifestation	of	white	supremacy,	mainly	the	product	of	negative	group	association	created	from	prevailing	racializations	and	stereotypes	of	Asian	peoples	present	in	media	and	the	perceptions	of	others	as	well	as	isolation	from	other	Asian	Americans	(Alvarez	&	Yeh,	1999).	Both	media	and	often	the	backgrounds	of	these	adoptees,	with	no	competing	narratives	of	pluralism,	anti-essentialist	perspectives	of	Asian	Americans,	or	opportunities	for	socialization	among	other	Asians,	simplify	Transracial-Transnational	Adoptees	racializations	of	Asian	Americans.	The	racializations	disassociate	these	adoptees	from	feeling	like	they	can	relate	to	other	Asian	Americans,	confined	to	Membership,	while	their	upbringing	reinforces	socializations	of	their	white	families	and	communities,	separating	or	disconnecting	
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them	from	Asian	America,	without	the	knowledge	and	qualities	present	in	those	racializations.		 	These	three	narratives	compile	a	pressure	that	prevents	Transracial-Transnational	Adoptees	from	finding	a	self-concept	in	Asian	American	communities.	Narratives	pushing	senses	of	a	grateful	adoptee	minimize	the	impact	of	experiences	with	racism	and	white	supremacy.	That	minimization	coupled	with	senses	of	a	“basically	white”	identity	creates	barriers	from	finding	community,	beyond	membership,	with	other	Asian	Americans	in	those	shared	experiences.	Negative	group	bias	represents	a	lower	value	associated	with	their	racial	identities,	in	favor	of	membership	at	best	and	separation	at	worst,	with	very	little	consideration	of	a	pluralism	beyond	loose	association	with	Asian	American	communities.	For	TRTNAs,	the	pressures	of	these	tensions	separate	an	identity	as	a	member	of	their	families	and	communities	from	their	identities	as	Asian	Americans	that	would	lead	them	to	active	participation	and	resistance	to	white	supremacy.		
Hierarchy	of	Identities		 I	believe	this	study	provides	evidence	that	this	navigation	of	white	supremacy	could	be	systematic,	as	evident	through	colorblind	and	assimilationist	narratives	for	all	three	participants.	Through	the	accounts	of	these	participants,	despite	different	backgrounds,	all	three	reflected	on	the	presence	of	racist	narratives	in	their	upbringing.	Narratives	by	Asian	Americans,	about	Asian	Americans	were	both	often	not	accessible,	and	even	when	available	did	not	create	a	positive	group	narrative	for	Transracial-Transnational	Adoptees.	The	conceptions	of	what	it	means	to	be	Asian	Americans	to	most	TRTNAs	through	their	upbringing	
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becomes	based	only	in	the	perceptions	of	their	families,	communities,	and	the	media	that	stereotypes	and	racializes	them.	White	supremacy	takes	what	Matsuda	calls	the	choice	and	surrenders	it	to	an	established	hierarchy	of	identities	where	the	available	socializations	of	Asian	Americans	are	only	racializations	and	stereotypes.		 The	narratives	present	in	the	lives	of	Transracial-Transnational	Adoptees,	and	the	experiences	that	shape	them,	create	a	value	to	this	“grateful,	basically	white,	not	really	Asian”	identity.	This	value	makes	it	seem	counter-intuitive	to	make	a	choice	for	participation,	for	resistance,	and	even	just	membership	itself	in	Asian	America.	Transracial-Transnational	Adoptees	navigate	spaces	where	Asian	inferiority	is	a	common	narrative,	and	stereotypes	rather	than	knowledge	and	experience	define	what	Asian	means.	All	of	the	value	in	their	identities	is	weighted	towards	one	side,	and	their	identities	as	members	of	the	Asian	American	community	are	essentially	left	with	pressures	to	abandon	racial	identity	completely.		 	Transracial-Transnational	Adoptees	must	make	difficult	decisions	and	fight	against	internalized	narratives	in	order	to	find	community	and	choose	to	resist	white	supremacy.	Feeling	free	of	guilt	and	comfortable	in	exploring	their	ethnic	identities	represents	a	huge	obstacle	to	entering	the	larger	social	networks	within	the	Asian	American	community.	Seeing	beyond	the	cultural	differences	to	Asian	American’s	shared	experiences	dealing	with	racism	and	white	supremacy	gets	them	closer	to	Resistance,	to	pluralism.	The	presence	of	narratives	of	Asian	inferiority	and	stereotypical	racializations	found	even	in	early	age	force	a	division	within	the	identities	of	Transracial-Transnational	Adoptees	that	remains	uncontested	from	experiences	that	do	not	essentialize	Asian	American	identities	or	counter	narratives	
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to	inferiority	and	stereotyping	that	seem	to	only	be	found	within	Planet	Asian	America.	
Implications	for	Policy	and	Practice	
Future	Transracial	Adoption	Policies		 The	aim	of	this	study	was	to	better	understand	the	narratives	and	experiences	that	shape	Asian	American	social	identity	for	TRTNAs.	Through	the	examinations	of	narratives	and	experiences	of	TRTNAs	from	this	specific	age	group,	I	believe	this	study	has	revealed	common	sources	of	these	experiences	and	the	narratives	that	result	from	them.		 The	first	of	the	implications	of	this	research	focuses	on	the	types	of	evaluations	that	potential	adoptive	parents	(APs)	have	to	undergo	in	order	to	take	these	children	under	their	care.	Despite	some	complaints	that	the	processes	and	evaluations	for	potential	APs	have	been	too	strict	in	the	past,	I	believe	this	study	necessitates	that	these	standards	might	actually	have	to	increase	in	both	scope	and	number.	In	the	past	these	evaluations	have	been	done	in	the	spirit	of	looking	out	for	the	best	interest	of	the	children	being	adopted.		To	continue	doing	so,	adding	more	stringent	considerations	is	necessary.	These	new	evaluations,	based	on	the	conclusions	of	this	study,	would	need	to	focus	on	the	sources	of	narratives	that	exist	for	TRTNAs	both	inside	and	outside	the	home.	The	narratives	that	have	been	internalized	by	the	APs,	Asian	American	populations	in	these	communities,	and	the	resources	available	through	school	counselors	and	support	staff	are	just	a	few	examples	of	things	to	screen	out	potential	APs	and	reduce	the	presence	of	narratives	that	restrict	adoptee’s	social	identities.	
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The	second	of	these	implications	demands	more	and	regulated	work	from	potential	APs,	potentially	as	an	alternative	to	screening	out	prospective	families.	As	noted	in	the	literature	review,	past	research	has	championed	APs	guidance	through	cultural	experiences	as	being	a	positive	influence	in	development	of	an	Asian	American	social	identity.	I	believe	requiring	investment	in	education	about	the	culture	of	origin	of	the	adoptees	would	benefit	TRTNAs	from	a	variety	of	cultures	and	countries.	Part	of	the	problems	that	arise	from	the	narratives	that	TRTNAs	are	often	currently	exposed	to	is	that	they	are	based	in	the	backgrounds	of	the	APs	and	not	in	the	communities	that	they	are	racialized	as.	Sourcing	these	educational	materials	from	those	communities	could	provide	more	tools	for	APs	when	raising	children	from	communities	they	may	otherwise	be	disconnected	from.	
Future	Research		 	This	study	represents	only	the	first	step	in	a	larger	study	of	the	social	identity	processes	for	Transracial-Transnational	Adoptees.	More	interviews	with	a	wider	number	of	Transracial-Transnational	Adoptees	and	more	interviews	with	adoptees	from	specific	regions	as	well	as	Transracial	and	Transracial-Transnational	Adoptees	from	other	communities	of	color	represent	possible	continuations	of	this	study.	Research	that	focuses	on	the	intersections	of	gender,	sexual	orientation,	gender	identification,	socio-economic	status	and	other	characteristics	with	race	for	Transracial-Transnational	Adoptees	also	may	bring	new	narratives	and	experiences	into	focus.	Searching	for	parallels	in	other	communities	may	also	expand	this	research	beyond	adoption,	to	larger	conversations	of	race	in	the	U.S.	
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	 The	unique	experiences	and	narratives	of	identities	not	well	represented	in	this	study	introduce	new	possibilities	of	adding	further	considerations	to	social	identity	formation.	Specifically,	gendered	differences	could	bring	new	revelations,	especially	when	considering	the	fetishization	of	Asian	women	and	other	narratives	that	surround	them	in	family,	school,	and	professional	environments	(Chow,	1987;	Nemoto,	2006;	Pyke	&	Johnson,	2003.)	This	intersectional	lens	could	bring	to	light	experiences	specific	to	other	identities	that	may	change	the	nature	of	the	findings	of	this	initial	study.		 Additionally,	many	of	the	conclusions	that	I	have	reached	here	may	provide	advances	to	social	identity	research	more	broadly.	Specifically,	the	parallels	that	may	arise	for	Asian	Americans	that	are	raised	by	their	biological	parents,	or	populations	of	immigrants	from	Asia	would	be	of	specific	interest	in	continuing	this	vein	of	research	(Ho,	2015;	Oyserman	&	Sakamoto,	1997;	Park,	2008;	Sue	et.	Al.	2007;	Tran	&	Lee,	2010).	Stepping	even	further	back,	the	theory	developed	here	could	also	have	similar	implications	for	other	communities	of	color	as	well	and	would	continue	the	conversation	on	Transracial	Adoption	between	communities	of	color	(Abdullah,	1996;	Association	of	Black	Social	Workers	and	Allied	Professionals,	1983;	Barn,	2001;	Dagoo	et	al,1993;	Massiah,	2005;	Miller,	&	MacIntosh,	1999;	National	Association	of	Black	Social	Workers,	1972;	Patel,	2007;	Thoburn,	Norford,	&	Rashid,	2000).	
Implications	for	Education		 Matsuda’s	Resistance	demands	a	level	of	historical	knowledge	be	engaged	with	to	better	understand	the	place	that	is	“Planet	Asian	America”.	Matsuda	was	
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referring	to	the	broader	Asian	American	histories,	but	this	study	continues	to	add	justification	for	more	information	about	the	history	of	Transracial-Transnational	Adoption.	Not	only	does	this	allow	for	a	more	complete	picture	of	Asian	American	history,	but	also	support	the	missing	histories	and	representations	that	would	play	a	role	in	how	their	peers	might	view	and	interact	with	them,	in	addition	to	the	information	that	would	serve	these	adopted	children,	they	then	could	share	that	information	and	history	with	their	adoptive	parents,	again	altering	the	socialization	that	occurs.		 	
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APPENDIX	A	
SEMI-STRUCTURED	INTEVIEW	PROTOCOL	
Interview 1 
 “Feel	free	at	any	time	to	elaborate	or	spend	extra	time	on	a	particular	question.”	
	
1.)	What	is	your	name?	
2.)	Do	you	have	or	are	you	aware	of	a	name	you	had	before	your	adoption?	
a.)	(if	yes)	Have	you	ever	considered	integrating	some	or	the	whole	of	that	name	in	your	legal	American	name?	
3.)	How	would	you	describe	yourself	to	a	stranger	over	the	phone?	
4.)	How	do	you	identify	racially?	
a.)	Do	you	or	have	you	considered	yourself	apart	of	the	Asian	American	community?	
5.)	What	does	your	friend	group	look	like?		 a.)	Do	you	have	any	Asian	American	friends?	
b.)	Do	you	have	any	friends	who	are	also	transracial-transnational	adoptees?	
c.)	Do	you	feel	a	sense	of	community	with	other	transracial-transnational	adoptees?	
6.)	How	would	you	describe	the	diversity	of	the	community	you	grew	up	in?	
7.)	When	you	were	growing	up,	how	did	your	family	talk	about	your	racial	identity?	
8.)	Did	your	family	ever	attempt	to	expose	you	to	your	culture	of	origin?	
9.)	At	any	point	in	your	life,	have	you	ever	wished	that	you	looked	more	like	your	family?	
	
Interview	2	
	“Based	on	the	first	interview,	are	there	any	new	questions	or	prior	experiences	you	would	like	to	speak	further	about?”	
	
10.)	(4a	–	if	the	participant	indicates	that	their	identification	as	Asian	American	
changed)	In	the	previous	interview	you	said	you	choose	to	change	how	you	identify,	was	there	a	specific	moment	or	experience	that	caused	that	for	you?	
11.)	Did	you	ever	experience	racial	discrimination	or	bullying	as	you	were	growing	up?		 a.)	(if	there	was	a	strong	response	to	previous	question)		 Through	those	experiences,	how	did	you	feel	about	your	racial	identity?	
12.)	From	talking	with	your	family,	do	you	feel	that	you	were	prepared	for	the	kinds	of	racial	interactions	you	had	growing	up?	
13.)	Have	you	ever	been	back	to	the	country	of	your	birth?		 (if	yes)	Are	there	any	experiences	from	that	which	made	an	impact	on	you?		 (if	no)	Do	you	plan	to	in	the	future?	
a.) Could	you	elaborate	on	the	reasons	for	that?	
14.)	(Based	on	question	9)	
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a.)	(if	yes)	You	mentioned	in	the	previous	interview	that	your	family	had	made	attempts	to	expose	you	to	your	culture	of	origin	in	the	past.	Did	they	make	any	changes	to	their	traditions	or	behaviors	that	reflected	that?	
b.)	(if	no,	or	following	a	no	to	15a)	Have	you	now,	having	been	away	from	your	family	and	hometown,	integrated	any	practices	or	traditions	of	your	culture	of	origin	into	your	life?	
15.)	Are	you	aware	of	the	“model	minority”	construct?	
a.)	(if	no,	explain	the	“model	minority”	construct)	The	“model	minority”	construct	is	a	racial	expectation	that	because	an	individual	is	of	Asian	descent,	that	they	are	more	studious,	hard	working,	and	successful	than	others.	Additionally	it	describes	those	of	East	Asian	descent	are	immune	to	the	challenges	faced	by	other	people	of	color.	This	racialization	also	assumes	that	you	are	adverse	to	confrontation,	“keep	your	nose	down”,	and	generally	will	keep	your	personal	life	private.	(if	yes	or	following	the	explanation	of	the	“model	minority”	construct)	Have	you	experienced	racism	linked	to	this	kind	of	characterization	personally	or	professionally?	Can	you	explain	more	about	that	experience(s)?	
	
Interview	3	 	“Based	on	the	first	and	second	interviews,	are	there	any	new	questions	or	prior	experiences	you	would	like	to	speak	further	about?”		
16.)	(based	on	4a)	What	does	it	mean	to	be	Asian	American?	
17.)	After	experiences	with	racism	or	bullying,	what	about	them	bothered	you	the	most?	
a.)	Did	these	experiences	change	the	way	you	see	yourself?	Other	Asian	Americans?	
18.)	(based	on	13a)	Do	you	feel	the	integration	by	your	family	of	cultural	practices	or	traditions	from	your	country	of	origin	were	important?	(or)	Did	your	choice	to	integrate	practices	and	traditions	from	your	culture	of	origin	come	before	or	after	a	shift	in	how	you	see	yourself?	
19.)	(based	on	question	9	-	yes)	Do	you	feel	that	your	experiences	growing	up	affected	your	desire	to	look	more	like	your	family	or	your	sense	of	belonging	with	them?	(no)	Do	you	feel	that	regardless	of	how	you	looked,	that	you	belonged	in	your	family?	In	your	social	life?	
20.)	Based	on	these	interviews,	has	talking	about	your	perceptions	and	experiences	revealed	anything	to	you	that	I	did	not	ask	about?		 	
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INSTITUTIONAL	REVIEW	BOARD	APPROVAL	MEMO	
  
